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Part Two 

I. Review of 'The Interpretation of Prophecy' 

By Dr. Patrick Fairbairn 

 The author of this work, in following the line of many other 

anti-millennialists and post-millennialists, frequently sets one 

Scripture against another.  When Dr. Fairbairn says that Christ is 

greater than Moses, he is, of course, quite right but when he 

intimates that Christ’s words are more authoritative than those of 

Moses and that the Apostles’ teaching takes precedence over 

that of the Prophets, he is quite wrong.   

 The Scriptures do not themselves allow this.  The Apostle 

says, 'All Scripture is given by inspiration of God (God-breathed) 

and is profitable'.  Peter says of the Prophets that 'holy men 

spake as they were moved by the Holy Ghost'.  The Holy Ghost 

is the author of the whole.  Christ also said, 'Had ye believed 

Moses, ye would have believed Me. … but if ye believe not his 

writings, how shall ye believe My words?' 

 Dr. Fairbairn has unwittingly laid a foundation for the 

modernist of today to build upon.  If there are degrees of 

authority in the Word of God, then it follows that some parts are 

not absolutely authoritative and the modernist argues that if 

some Scriptures are less authoritative than others, then they are 



unreliable and may be discarded. 

 While that it is true that the New Testament unfolds and 

amplifies the Old, it is equally true that the study of the Old 

Testament prepares for the understanding of the New.  Dr. 

Fairbairn begins his study of 'the prophetical future of the Jewish 

people' with Matthew.  He should have begun it with Genesis.  

He may then have reached far different conclusions. 

 It was the lack of understanding the Old Testament which 

made the first coming of Christ a stumbling-block to Israel.  They 

had not received the prophecies concerning His sufferings and 

death.  So, similarly, it is the lack of understanding of the Old 

Testament that often makes the second coming of Christ a 

stumbling-block to the Church when they reject the prophecies 

concerning His earthly glory and majesty. 

 As we have pointed out, Dr. Paul Tillich and Bishop 

Woolwich and others of their ilk want to 'de-literalise' the Bible, so 

that having made it entirely mystical, they can interpret it as they 

choose.  The Anti-Millennialist and the Post-Millennialist adopt 

the same principle, only with less intent. 

Loose handling of Scripture 

 Scriptures are misquoted and therefore misinterpreted.  I 

give just one example.  Dr. Fairbairn quotes Acts 2:30 as saying 



that Christ is already 'exalted to sit on the throne of David'.  This 

passage says nothing of the kind.  The above quotation, put in 

quotation marks by Dr. Fairbairn, is not there.  On the contrary 

the inspired penman emphasises the fact that, 'David is not 

ascended into the heavens'.  How then can Christ exalted in the 

heavens sit on David’s throne?  What the passage does teach is 

as follows: 

1. God has promised David that Messiah should be his seed 

and heir according to the flesh. 

2. That this necessitated the resurrection of Christ, of which 

David prophesied. 

3. That Jesus, having risen from the dead is now exalted at 

God’s right hand in fulfilment of David’s further prediction in 

Psalm 110. 

4. He is there, as David’s heir, until all His enemies are placed 

beneath His feet. 

 Then (and not till then) will He occupy David’s throne.  It 

was said by Solomon who foreshadowed Him, when he 

ascended the throne of David (which was also 'the Throne of 

Jehovah' - see 1 Chronicles 29:23) that, 'there was neither 

adversary nor evil occurrent' because God had put all David’s 

enemies 'under the soles of his feet' (1 Kings 5:3 and 4).  What 



was effected temporarily and in measure upon Solomon’s 

accession will be preformed absolutely and permanently on the 

accession of the Messiah. 

 Jesus will then sit on David’s throne, not only as 'King of 

the Jews' but as 'King of kings and Lord of lords' for David says 

of Him, 'All kings shall fall down before Him'.  Even a child can 

understand this.  It is only the sophisticated mind that makes it 

mean something different. 

Ignoring the Detail 

 The loose way in which the Word of God is here dealt with 

is most deplorable.  God says, He has magnified His Word above 

all His Name and that 'every Word of God is pure'.  Jesus said, 

'My words shall not pass away'.   

 And yet Dr. Fairbairn intimates that the whole passages of 

the prophetic Scriptures may be ignored so far as their detail is 

concerned and that only the principles enshrined in the 

predictions endure in the succeeding ages.  This means that so 

long as the prophets adhered in all their utterances to 

imperishable principles, they might predict anything and still be 

certain of the fulfilment of the principles involved.   

 This, of course, reduces the prophetic Scriptures to the 

level of fictitious allegories and places God Himself in the role of 



a fortune teller who is quite impotent to bring about the things he 

has predicted. 

 Dr. Fairbairn goes so far as to suggest that the working of 

the minds of some of God’s prophets as they wrote the Scripture 

was of a similar kind to that which Shakespeare depicts as 

working in the distorted mind of Macbeth when contemplating 

murder; with the result that their prophecies were highly coloured 

and exaggerated in description.  Is this, in fact, what we are to 

understand by Peter’s words that, 'holy men of God spake as 

they were moved by the Holy Ghost'? 

 If a modernist had written such things we should have 

characterised them as near blasphemy.  Fairbairn’s method of 

interpretation of Bible prophecies is precisely the same, in 

principle, as the modernist’s interpretation of the whole Bible. 

 Dr. Fairbairn speaks of Ezekiel writing in 'his peculiar 

fashion' concerning the details given in his vision of the Temple, 

etc.  The clear inference from his remarks is that all the detail 

may be ignored.  Yet God says, 'All Scripture … is profitable'.  It 

is sheer unbelief to ignore any of it.  Our Saviour spoke of the 

necessity of its 'joints and titles'.   

 This author, however, makes little attempt to expound any 

of the Old Testament prophecies in detail and in the few cases in 



which he does attempt an exposition he completely ignores the 

important time-marks of the prophecy and also its contextual 

setting.  Many things which are spoken of as synchronous in the 

Old Testament the author rends asunder and appoints his own 

imagined time for their fulfilment. 

 We will take but one example.  The author refers to Isaiah 

59: 20 together with Romans 11:26.  He says (without any 

Scriptural authority) that Zion is the Church, out of which and to 

which the Redeemer comes through the Gospel.  This, he says, 

will eventually bring about a 'fulness' both of Jews and Gentiles.  

He makes no reference, however, to what follows the verse in 

Isaiah (including the following chapter).   

 The concomitant events he entirely ignores because, one 

can only suppose, he could not explain this of the Church.  'Zion' 

in the Scripture is Zion, whether the earthly or the heavenly or 

both but it is never the Church militant except in type. 

 What these passages clearly imply is that the Redeemer 

shall come out of the heavenly Zion to the earthly Zion to deliver 

his chosen nation and bring them into the glory of the following 

chapter (Isaiah 60). 

The Test of Time 

 Had Dr. Fairbairn lived today he would probably not have 



written as he has.  Instead of his predicted 'fulness' in this age, 

one sees a world-wide apostasy which the Scripture says will 

increase until 'all the world wonders after the Beast'.  The fulness 

will be seen in God’s appointed time when 'the oikoumene to 

come' will be under the governance of Immanuel. 

 Dr. Fairbairn’s arguments regarding the fulfilment of the 

prophetic Word are precisely the same in principle as the 

modernists’ arguments regarding the truth of the historic Word.  

The modernist says that the historical record must not be taken 

literally but is given solely for the purpose of conveying moral and 

spiritual truths and is not necessarily accurate.   

 Dr. Fairbairn says that the prophetic Word must not be 

taken literally but is given only to convey the principles of God’s 

moral and spiritual government in its application to the future and 

therefore may not be fulfilled in its specific detail.  Both arguments 

accord with the modernist principle that what is said is not itself 

the Word of God but only contains or conveys the Word of God.   

 In essence it denies the inspiration of the words of 

Scripture and suggests that the writings are only intended to 

convey Divine thoughts and principles.  If the doctrinal part of the 

Word of God were simply dealt with, then all that the 'Banner of 

Truth' stands for would fall to the ground. 



 Dr. Fairbairn’s description of the Millennium is excellent - 

as clear as any I have read - but he expects it before Christ 

appears in glory.  He describes it thus, 'The subversion of anti-

Christian falsehood and denomination, the bringing to nought of 

the world’s power and wisdom, the abolition of all that in the 

social and political condition of things is opposed to truth and 

justice, and, along with these, the formal elevation of the pious 

and God-fearing portion of mankind to the place of influence and 

authority, and the establishment through all lands of the pure and 

benign principles of the Gospel' (page 477).   

 He speaks of the reconciliation of the world 'to the rule of 

the saints'.  He says, 'If there shall be power to make the people 

generally willing to obey, how much more of power - power to 

reach the greater things of God - will be required for those who in 

such a time will be called to rule in the affairs of men and ride on 

the high places of the earth' (pages 478 and 479).  But he 

strenuously denies any manifested presence of Christ in the 

millennial earth. 

 He further says, 'When the people of Christ are thus 

represented as possessing the kingdom it must be because they 

are ostensibly to bear sway upon the earth; the reigns of 

government are to be in their hands' (pages 479 and 480).  



Speaking of the 'brightness of Christ’s coming' referred to in 2 

Thessalonians 2, he says, 'Since even worldly kingdoms are to 

be actively employed in affection it, the coming spoken of cannot 

be that of the final advent or any external manifestation of 

Christ’s power and glory'. 

 All this misconstruction of Scriptures arises from his 

supposition that the 'first resurrection' spoken of in Revelation 20 

is only figurative and is not a literal resurrection at all.  Thus he 

plays again into the hands of the higher critic who denies the 

literality of all resurrection.  Dr. Fairbairn says that the 'first 

resurrection' simply sets forth 'the mighty revival and spread of 

living Godliness destined to characterise the latter days'. 

 In speaking of Daniel’s vision he declares that the age of 

despotic rulers and dictators is long past.  Had Dr. Fairbairn been 

living today he could scarcely have written such things.  He 

further denies the possibility of the rise in the last days of any 

atheistical or anti-God power out of the professing Church.   

 He regards the Pope as antichrist and he looks forward 

only to a resurgence of Godliness and the coming in of millennial 

conditions.  Again, had he been alive today and read such works 

as 'Honest to God' and 'The God above god' and had seen the 

hand of the Pope outstretched towards the heathen religions and 



to the atheists, he could not have written as he did.  The system 

of Dr. Fairbairn’s interpretation has been utterly falsified by the 

effluxion of time. 

 Much greater blindness must attach to those who still 

adhere to this system of interpretation in spite of the fulfilment 

before their eyes of such passages as 2 Thessalonians 2 and 2 

Timothy 3.   

 Paul makes clear that the apostasy having once set in will 

continue and increase until the Lord comes in glory to overturn it.  

Those who preach a millennium before His coming are only 

preparing the way for the coming of the Man of Sin and the 

institution of Satan’s counterfeit of the Kingdom of God. 

The Personality of Satan 

 Dr. Fairbairn even denies the personality of the Devil as 

seen in the Apocalypse.  He says it is to be understood only in a 

figurative sense as the influence of evil and that the fall of Satan 

there depicted simply sets forth the triumph of good over evil.  

And this despite John’s clear identification of the Dragon as 'that 

old Serpent, called The Devil and Satan' (Revelation 20). 

 Can we wonder then, if professed men of God interpret 

the Word thus, that the higher critic should also deny the 

personality of the Serpent in Eden and, indeed, of Satan in all the 



Scripture.  If the Devil of prophecy is impersonal, how can we 

prove that the Satan of history is not also impersonal? 

 Dr. Fairbairn constantly contrasts the 'real' and the 'ideal'.  

The writings of the prophets, he says in effect, were ideal and 

therefore we must not look for reality in them.  This accounts for 

his almost wholly fanciful interpretation of the Apocalypse and 

other Scriptures. 

 Referring to Micah’s prophecy concerning Messiah’s 

birthplace, he contends that if that prophecy is understood 

literally, then Jesus Christ was not the promised Messiah 

because He did not reign as King.  This is sheer unbelief arising 

out of impatience.   

 The prediction says that 'Out of thee (Bethlehem) shall He 

come forth unto Me that is to be ruler in Israel'.  And when He did 

come forth, it was told His mother that 'The Lord God shall give 

unto Him the throne of His father David and He shall reign over 

the house of Jacob for ever'.  If the prophecy means anything 

then the eventual ruling must be as literal as the coming forth. 

 Dr. Fairbairn declares that even Daniel did not understand 

his own visions.  And this despite the clear record that, 'God gave 

Daniel understanding in all visions and dreams'.  It is true that 

Daniel had to exercise patience and to chasten his spirit in prayer 



whilst he wrestled for understanding but Gabriel declares 

eventually 'I am now come forth to give thee skill and 

understanding … therefore understand the matter'.  And in 

connection with the final vision it is written that Daniel 'understood 

the thing and had understanding of the vision'.  It can, therefore, 

only be unbelief to suggest that he did not understand. 

 In endeavouring to maintain that the stone smiting the 

image in Daniel 2 refers to Christ’s first coming, Dr. Fairbairn 

seems to amend the vision to suit his purpose.  He speaks of the 

stone 'pressing' and 'bruising' the image.  The Word declares that 

the stone smote the image and 'brake it in pieces'. 

 To sum up then, the author first lays down his own 

imagined principles of interpretation (with little reference to 

Scripture) and then proceeds to bend all the Scriptures dealt with 

to fit the false principles so laid down. 

 It is a matter of profound regret that the Banner of Truth 

Trust has seen fit to produce such a work as this which so 

grievously soils the banner and misappropriates the trust. 

 Dr. H. Bonar, who was contemporary with Professor 

Fairbairn, answers him in 'The coming and Kingdom of Jesus 

Christ', 1849. 



Part Three 

III. Some Difficulties Elucidated 

 Certain Old Testament Scriptures quoted in the New 

Testament sometimes seem to be given a meaning which the 

original passages in the Old Testament seem not to bear in their 

contextual setting.  This gives rise to the question whether they are 

not to be understood in a mystic sense rather than in the obvious 

and literal sense which, at first sight, they would seem to sustain. 

 We refer to such Scriptures as Acts chapters 15, 16 and 

17 and Amos 9:11; Romans 9:25 and 26 and Hosea 1:10 and 

2:23; Romans 11:26 and Isaiah 59:20 and 21; 1 Corinthians 

15:54 and Isaiah 25:8 and Hosea 13:14; Isaiah 65:17-19 and 2 

Peter 3:13. Some of these have already been referred to and 

commented upon in the preceding chapters and we need not, 

therefore, refer to them again.   

 In considering the remainder it is perhaps desirable that 

we should give a brief summary revealed in Holy Writ of 

God’s purposes in the earth 

 At Creation God gave to Adam the complete sovereignty 

over the earth and all that was therein (Genesis 1:28).  In the 

exercise of that sovereignty Adam gave names to the whole 

animal creation and God brought the creatures to Adam for that 



purpose. This sovereignty was forfeited by sin and the 

destruction of men by the brute creation eventually became one 

of God’s 'four sore judgments' (Ezekiel 14:21).   

 Immediately, however, there was the promise of the 'Seed 

of the woman' whom Paul subsequently refers to as 'the second 

Adam' who was Himself to have, as Man, the sovereignty forfeited 

by the first Adam.  'He shall have dominion from sea to sea and 

from the river to the ends of the earth' (Psalm 72:8) and also the 

field; the fowl of the air, etc.' (Psalm 8 and Hebrews 2:6-9). 

 The promise to Noah was very different.  Here the fear of 

man was put upon the brute creation and they were delivered 

into his hand.  We need not enlarge upon the many and varied 

cruel purposes for which man has used them in the exercise of 

his sinful government. 

 For the accomplishment of His purposes in earth, God, in 

His sovereignty, chose Abraham and promised to make of him a 

great nation and a universal blessing.  This promise was made in 

sovereign grace and in the first instance without any reference to 

his Seed.   

 That the nation was to be the nation of Israel is clear 

inasmuch as both Abraham and Isaac are included in the term 

'Children of Israel' in Exodus 12:40. 



 Subsequent revelation, moreover, showed the fulness of 

this blessing was to come through the Seed, which is Christ.  The 

promise is again given to Abraham unconditionally of universal 

blessing and universal sovereignty as well as an innumerable 

seed.   

 Paul interprets this promise as indicating that Abraham 

should be 'heir of the world (kosmos)' and emphasises its 

unconditional nature.  And this blessing God confirms with an 

oath and stakes His own existence upon it. 

The Promises cannot be Disannulled 

 Many similar promises are given subsequently to Israel 

with the condition of obedience attached but, as Paul points out, 

the law which was 430 years after cannot disannul the promise to 

make it 'of none effect'.  

 Moreover, the promise concerning David’s Seed and His 

dominion is given him unconditionally and again, the very being 

of God is staked upon it. (Psalm 89). 

 Israel did not fulfil the condition of obedience but ran after 

other gods until God gave them up, with the government of the 

earth, into the hands of the Gentiles, and eventually scattered 

them over all the face of the earth. 

 In the meantime, however, the promised Seed arrived 



through whom all the promises were to be fulfilled. 'All the 

promises of God are in Him Yea and in Him Amen, to the glory of 

God' (2 Corinthians 1:20). 

 In fulfilment of God’s promise to Abraham and many other 

similar promises throughout the Old Testament, the great mystery 

of the Gentiles being partakers of God’s promise in the Messiah 

is unfolded through the Gospel and thus all believers become 

Abraham’s seed and heirs according to the promise.   

 Many of the promises to Israel are therefore quoted in the 

New Testament in support of the universal preaching of the Gospel 

and the ingathering of God’s elect.  James, for example, says that 

with the opening of the door of the Gospel to the Gentiles agrees 

God’s promise to restore the tabernacle of David, 'that the residue 

of men might seek after the Lord' (Acts 15:14-17). 

The Spiritual Blessings in Christ 

 These are applicable alike to Israel and the New Testament 

Church. In the Old Testament Israel were God’s ekklesia (Acts 

7:38). And just as 'they were not all Israel' (Romans 9:6); so they 

are not all the Body of Christ which are members of the professing 

Church.   

 Only by a vital union with Christ as Abraham had (John 

8:56) and David (see Psalms 16, 40, 22 etc.), can these spiritual 



blessings be realised and enjoyed.  And God, in His grace, has 

'made known to us the mystery of His will, that in the 

dispensation of the fulness of times He might gather together in 

one all things in Christ' (Ephesians 1:10). 

 But the bringing of the Gentile believers into the blessing 

of Abraham, Israel and David, does not and cannot vitiate the 

promises of God to them.  So the promises to Abraham, to Israel 

and to all believers from all nations will be fulfilled in and through 

Jesus Christ.  It is in Him that the promises are secured.   

 God has in sovereign grace blessed His elect people with 

all spiritual blessings in heavenly places in Christ and yet some of 

these blessings are often attached to conditions, e.g., Christ has 

'become the author of eternal salvation to all them that obey Him'.  

 But the same sovereign grace which appointed the 

blessing, in due course works in the subjects the required 

obedience.  They are 'elect … unto obedience' (1 Peter 1:2). 

 So, similarly, the same sovereign grace which gave the 

blessings to Abraham and Israel initially, will eventually bring the 

nation into that condition which is often subsequently attached to 

the promises.  'They shall be willing in the day of My power'.  So 

all Israel shall be saved when His grace has wrought in them that 

weeping and supplication described by Zechariah. 



The Faithful in all Ages 

 The promises of God are made, in all ages, not to the 

unbelievers but to the faithful remnant.  At the time of Israel’s 

defection from God as a nation, the prophets spoke of the faithful 

remnant - the election of grace - and assured them of ultimate 

blessing notwithstanding the intervening judgments.  The 

Apostles likewise spoke of 'the faithful in Christ Jesus' (see 

Ephesians 1:1, etc.).   

 So Peter, who wrote to the circumcision reminds the 

faithful remnant of their standing in God’s covenant (1 Peter 2:9 

and 10).  He quotes from Hosea but only so far as the quotation 

is applicable to the diaspora.   

 He tells them that whereas they had been cast off as 'Lo-

ammi', they are now the people of God but Hosea, predicting the 

rehabilitation on Grace of the remnant of the entire nation says 'it 

shall come to pass that in the place where it was said unto them, 

‘Ye are not my people, there it shall be said unto them, ‘Ye are 

the sons of the living God’'; thus foretelling their eventual return 

to the Land. 

 The Church Linked with Israel 

 Moreover Paul, when writing to both Jew and Gentile in 

the covenant of grace with Israel (Even us, whom He hath called, 



not of the Jews only but also of the Gentiles - Romans 9:24-26) 

referring again to Hosea’s prophecy.  Israel is the substantive; 

the Gentiles are the accretions; but all will enjoy the blessings of 

the covenant.   

 The New Testament Church has no blessings but what are 

already assured to Israel.  We are to 'sit down with Abraham, 

Isaac and Jacob, in the KINGDOM of God'.  They are not invited 

to sit down with us.  Abraham and Israel again constitute the 

substantive; we are the guests. 

 In the Millennial reign of Christ, the earthly Zion and the 

heavenly Zion will be brought into close proximity.  The promises 

concerning Zion, therefore, in the Old Testament may refer to 

either or both according to the contextual setting. 

 The Lord says through Isaiah that 'in this Mountain shall 

the Lord make unto all peoples a feast of fat things … And He will 

destroy in this mountain … the vail that is spread over all 

mountains.  He will swallow up death in victory; and the Lord will 

wipe away tears from off all faces; and the rebuke of His people 

shall He take away from off all the earth: for the LORD hath 

spoken it'.   

 The Lord, moreover, says to the faithful remnant through 

Hosea, 'I will ransom them from the power of hell; I will redeem 



them from death'.  And Paul makes perfectly clear in 1 Corinthians 

15 that these promises are fulfilled at the first resurrection.  

Therefore the feast of fat things in Zion; Israel’s song of 

deliverance 'in that day' and the resurrection of the just from death 

when the Deliverer shall come out of Zion must synchronise. 

Isaiah 65:17 and 18 

 There is a reference to two creations and the word implies 

that the same God who will create the new heavens and earth, 

creates first Jerusalem a rejoicing and her people a joy.  The glad 

anticipation of the one should produce likewise joy and gladness 

in the other.  The reference in chapter 66:22 merely states that 

the permanency of Israel’s seed and name is a sure as the 

permanency of the New Creation. 

 To sum up then; as the SEED OF DAVID, Jesus will 

occupy David’s throne according to God’s promise; as the SEED 

OF ABRAHAM, He will be the heir of the kosmos: 'all nations 

shall serve Him'; as the SECOND ADAM, He will have control of 

all creation, when 'the wolf shall dwell with the lamb and the 

leopard shall lie down with the kid … and a little child shall lead 

them'; as the SON OF GOD, He is 'appointed heir of all things'; 

and in sovereign grace all His people made joint-heirs with Him.   

 And so, 'He is head over all things to the Church which is 



His body, the fulness of Him that filleth all in all'.  All these promises 

are 'in Him Yea and in Him Amen, to the glory of God by us'; and 

we must not magnify one to the exclusion of the others. 

 He is the Son of God; He is the King of Israel.  Satan 

challenged the first in the wilderness, but Christ was 'declared to 

be the Son of God with power … by the resurrection from the 

dead'.   

 Satan challenged the second at the cross but this will also 

be made manifest when He comes in glory and Israel will again 

say, 'Blessed is He that cometh in the name of the LORD' (Psalm 

18:26 and Luke 13:35).  Then all creation will join in the song of 

the angels, 'Glory to God in the highest and on earth peace, 

goodwill toward men'. 
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