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Introduction

Ezekiel commenced his prophetic ministry in 'the fifth year
of the captivity of King Jehoiachin' (in some places called
'‘Jeconiah’). The expression 'the thirtieth year' in chapter 1, verse
1, is a little obscure, but probably refers to the thirtieth year of
Ezekiel’s life.

Ezekiel was a priest and if our supposition is correct then
the Lord called him to the prophetic ministry at the same time as
he would normally have entered upon his priestly office.
Whatever the meaning of this expression, however, the time
referred to is rendered perfectly clear by the expression in verse
2 to which we have already referred.

Each of Ezekiel’'s thirteen prophecies are dated from the
year of King Jehoiachin’s captivity. He prophesied in the fifth,
sixth, seventh, ninth, tenth, eleventh, twelfth, twenty-fifth and
twenty-seventh years from that event. Only two prophecies in the
book are placed out of chronological order - one in the tenth year
and the other in the twenty-seventh.

The reason for this is obviously to bring all the prophecies
relating to Egypt together. The vision concerning the Temple and
City was given, he says, 'in the year of our captivity ... the

fourteenth year after the city was smitten.'! This shows that



Ezekiel was also taken captive with King Jehoiachin and thus
was in captivity five years before his ministry began. Jehoiachin
reigned only a few months, and Zedekiah, who succeeded him,
being the last king, reigned eleven years; and fourteen plus
eleven equals twenty-five.

What was the purpose of this last vision given to Ezekiel?
It has been said that the Lord intended to give Israel one more
opportunity to return wholeheartedly to Himself, and that had
they done so this new order of things would have been
established forthwith in Jerusalem.

As, however, they did not return to Him, the promise of so
glorious a Temple became null and void and the whole narrative
therefore ceases to be of any practical interest.

Such a conclusion, however, is obviously ill-considered. If
the Lord had, at that time, brought Israel into the order of things
portrayed by Ezekiel, then the whole of the Levitical law would
have been rendered obsolete.

But there is not the slightest indication anywhere that this
was intended until such law had found its completion in Christ.
Indeed, as we shall hereafter show, the institutions of Ezekiel's
Temple could find their proper place only in an age of grace.

A very cursory comparison between Ezekiel's Temple and



the records of Ezra and Nehemiah will serve to show that it is
clearly not Zerubbabel’s Temple that is here described.

Some have suggested that the spiritual Temple of Christ’s
Church in its eternal glory, is here set forth in the symbols of an
earthly building and that nothing, more is intended. The wealth of
detail, however, employed in the minute description of every part
of the building precludes such an idea.

Certain parts of these chapters, such as the issuing of the
living waters from under the threshold or the entrance into the
House of the Glory, of the Lord, have been taken by some and so
spiritualised, perhaps with some profit to the hearers, but no man
has yet ventured to spiritualise every detail of description and
measurement found in the record of this vision.

It would be extremely difficult, for example, without being
highly fanciful, to find any spiritual counterpart to the division of
the land among the tribes or the order in which the tribes appear
in the land. The same may be said of the numbers of arches,
chambers and pillars with their detailed measurements and many
other such things.

And unless the whole description can be shown to be merely
symbolic of spiritual things, it is manifestly improper so to regard

some particular portions thereof just according to one’s fancy.



To the honest and unbiased reader, the record given is the
plain and simple description in great detail of a literal Temple,
with a city in close proximity, yet to be built in a particular place in
the Holy Land, to the north and south of which the tribes of Israel
are to have equal inheritance in a manner entirely different from
that which has obtained in the previous history of the nation.

The Temple moreover, is to be filled with the Glory of
Jehovah, who, is to have His Throne there; while holiness is to
be the law of the House and abundance the characteristic of the

Kingdom.

First Tour of the Temple

The Jewish standard measure was the cubit. Two
measures are used in the description of the Temple - the cubit,
and the reed, which was six cubits. The cubit measure used
here, however, is the 'great cubit' - .a cubit and an hand breadth
(ch. 40:5) - which is approximately twenty-two inches.

The measuring rod used by the guiding angel who
accompanied Ezekiel was one reed long. Wherever numbers
are given without the measure, the measure to be understood is
obviously the cubit. Wherever measurements are given in reeds,
that fact is always indicated.

The angel commences the first tour, giving his explanatory



description of the Temple buildings, at the great wall forming a
square around the Temple area at some distance from the
Temple itself; to 'make a separation between the sanctuary and
the profane place.'

This wall was foursquare - one reed high and one reed
broad; that is about eleven feet each way. Thence he takes
Ezekiel into the outer court of the Temple (the court of the
people) by the eastern gate, giving him a detailed description of
the gate, its chambers, arches, etc. and then observes that a
gate leading into the second court (the court of the Levites)
stands right opposite this gate.

They then proceed round the outer court to the northern
gate and notice that in all its measurements it is an exact replica
of the gate facing the east. It is further observed here that a gate
leading to the second court stands opposite this gate. The two
then return round the outer court and journey on to the southern
gate and find that this gate also, in every detail, resembles the
other two in the same court. Moreover, there is also opposite this
gate another leading into the second court.

Through this gate they enter and observe in doing so the
one difference which distinguishes the gate in the Levites’ court

from the gate in the outer court. Whereas the gates in the outer



court have seven steps, the gates in the second court have eight
steps.

As there are no steps at the entrances to the altar court,
the total number of steps from the exterior to the altar court is
fifteen, agreeing with the fifteen Psalms of Degrees (120-134) or
Psalms of 'Ascents' which were sung by the Levites when 'the
Tribes went up, the Tribes of the Lord, unto the testimony of
Israel' and which will doubtless again be sung in that day when
'many nations shall say, Come and let us go up to the House of
the God of Jacob' (Micah 4:2).

From the south gate of the Levites’ court the angel
conducts Ezekiel to the east gate and shows him that this is
constructed on the same pattern. They then proceed to the north
gate and observe that this also is of similar design but has
certain additions which do not appear at any of the other gates.

On either side of this gate there is an additional chamber,
separate from the rest. These chambers are for the washing of
the offerings. Moreover, on either side of this gate are four low
tables or blocks (eight in all) only one cubit (approximately
twenty-two inches) high. On these the animals offered in
sacrifice are to be slain.

Ezekiel is now shown into the altar court (the court of the



priests) via the entrance which faces east, and as they pass the
angel draws attention to the chambers built into and upon the wall
of the court, and explains that these chambers are for the singers.

The angel does not at this juncture refer to the altar, but,
draws attention to two chambers - one on either side of the altar,
to the north and south. The entrances to these chambers face
the altar, and the one on the north is for the use of the ministers
of the Temple, while the one on the south is for the use of the
ministers at the altar.

Ezekiel is then conducted to the Temple, which stands on
a raised platform, access to which is gained via a flight of steps.
The number of steps, however, is not given. On this platform the
angel describes in detail the porch, the posts of the porch and
the posts of the Temple.

He then leads Ezekiel within, describing the folding doors
through which they pass. There is, apparently, only one piece of
furniture in the Temple; that is in the position of the altar of
incense and is spoken of as 'the Table that is before the Lord.'
The guiding angel then describes the doors leading to the Holy of
Holies.

There is, of course, no veil; nor is there anything

mentioned as being within the Holy of Holies. The reason for this



is seen later.

The carved work upon the walls of the Temple is also
described, in which palm trees and cherubim alternate; the one
indicative of victory and the other of the holy service of the
Redeemed.

Palm trees indeed figure in many places in the Temple
area, being portrayed upon the posts of both the outer courts and
upon the porch of the Temple. Everything, in fact, savours of
victory.

Before leaving the Temple the angel describes the
chambers which are built against the Temple walls. These are
very similar to those in Solomon’s Temple, the chambers being in
three stories and increasing in breadth from the lowest to the
highest, the wall of the Temple itself becoming narrower to allow
for the increasing breadth of the chambers. In each 'shoulder' of
the Temple building there is a spiral staircase giving access to
the second and third stories of the chambers.

The angel then leads Ezekiel out into the Levites’ court by
the opening towards the north and shows him the chambers built
into the wall of the Temple court both on the north side and on
the south side. These also are in three stories but, like those in

the altar court, they taper upward, the chambers in the highest



story being the smallest in width.

The reason for this is that there are no pillars to give the
necessary stability to the building as with the chambers in the
walls of the other courts where, in each story they are of similar
size. These chambers in the walls of the Temple court are for the
use of the priests, where they are to eat the sacrifices and where
they are to lay up their garments which have to be changed on
entry into and exit front the Temple buildings.

Ezekiel is then conducted from the court of the Levites via
the eastern gates back to the great wall from whence the tour
commenced. The angel then describes the area enclosed by the
great wall - 500 reeds by 500 reeds; that is about a square mile.

The outer court of the Temple is 500 cubits by 500 cubits;
that is one-thirty-sixth of the area within the great wall. The size of
the altar court is given and the distance between the walls of the
courts is given: this enables us to calculate the size of the other

courts. This completes Ezekiel’s first tour of the Temple area.

Second Tour of the Temple
The second tour commences by his being brought again
to the eastern gate of the outer court, and as he stands there the
Glory of Jehovah appears from the east and enters into the

Temple by the eastern gates. This was the same glory that



Ezekiel had earlier seen, in vision, depart from the Temple and
which he describes in some detail in chapters one and ten. This
glory centred in a Person - the Man upon the Sapphire Throne
who is, very clearly, the Lord Jesus Christ - Kabod Jehovah: the
Glory of the Lord.

The Spirit then takes Ezekiel and sets, him down by the
door of the Temple and the Glory of Jehovah fills the Temple, out
from which there comes a voice saying, 'Son of Man! The place
of my throne and the place of the soles of my feet where | will
dwell in the midst of the Children of Israel for ever.'

This, then, is none other than the voice of Jesus, the Son
of God, Israel's Messiah, and He declares that this Temple, seen
by Ezekiel in vision, is the place of His Throne. This explains
why Ezekiel saw no ark in the Holy of Holies. The Ark of
Jehovah’s Covenant is now supplanted by the Throne of
Jehovah'’s Glory.

In accordance with this Jeremiah prophesied, saying
(chapter 3:16,17), 'lt shall come to pass, when ye be multiplied
and increased in the land in those days, saith the Lord, they shall
say no more, The ark of the covenant of the Lord: neither shall it
come to mind. ... At that time they shall call Jerusalem the throne

of Jehovah and all nations shall be gathered unto it, to the name



of the Lord, to Jerusalem; neither shall they walk any more after
the imagination of their evil heart.'

Jesus, moreover, is not only to reign but also to walk and
to dwell among the Children of Israel. The earthly Jerusalem will
not, of course, be His only dwelling. Of the heavenly Jerusalem
it is said, 'The Lord God Almighty and the Lamb are the Temple
of it." And again, 'The Lamb is the Light thereof.'

Moreover, the Lord’s principal residence is in the bosom of
the Father (John 1:18). An earthly king usually has many
palaces in which he dwells from time to time. How much more
then, the King of Kings. Indeed He says, 'In my Father’s house
are many dwelling places.'

The Throne established by Jehovah on Mount Zion and
occupied by David and Solomon and those who succeeded them
was Jehovah’s, Throne (see | Chronicles 29:23). And so He says
prophetically, 'l have set my king upon my holy hill of
Zion' (Psalm 2). This is His beloved Son.

Because of the sins of His people, the Lord, in process of
time, overturned the Throne until He should come whose right it
is - then it was to be given Him (Ezekiel 21:27). So when Jesus
was born it was said, 'The Lord shall give unto Him the throne of

His father David.' This Ezekiel, in vision, sees fulfilled.



Ezekiel's attention is now directed to the altar of sacrifice.
Different this from any, altar commanded under the Levitical law.
This structure was composed of four square blocks
superimposed one upon another - the largest at the bottom.

Thus it was 'foursquare in four squares,’ and it was
approached by a flight of steps. This last characteristic was
definitely forbidden under the law (see Ezekiel 20:26). This altar
was situated right in the centre of the whole Temple structure and
was to be both a symbol and a memorial of the sacrifice of the
Lamb of God who bore away the sin of the world.

Thus, when the Son of Man shall reign over the house of
Israel upon the Throne of His Glory, Mount Zion will be the centre
of the world, whither all nations shall go up to keep the feasts of
Jehovah; and the altar - the memorial of Calvary - will be the
centre of the Temple structure.

As now, the central theme of worship will be the Atonement
once made and worshippers will still glory in the Cross of our Lord
Jesus Christ. Their united praises will be 'Unto Him that hath loved
us and washed us from our sins in His own blood.'

From the altar Ezekiel passes to the eastern gate of the
court of the Levites and notes that the gate is shut. This, the

angel explains, is because the glory, of Jehovah has entered via



that gate. That therefore is to be reserved for the exclusive use
of the 'Prince.’

When he enters by that gate on the Sabbath, it shall
remain open till the close of the day. When, however, on other
occasions, he enters to offer sacrifice, it is to be closed
immediately afterwards. As for the people, those coming in by
the north gate are to go out via the south gate and vice versa.

The angel then gives to Ezekiel a somewhat detailed
account of the sacrifices which are to be offered and of the feasts
which are to be kept unto the Lord. He then takes him to the two
western corners of the Levites’ court and shows him that in each
corner there is a smaller court which, he says, are for boiling
places of the sacrifices for the priests.

He then takes him into the outer court and shows him that
in all four corners of this court there are smaller courts. And
these are for boiling places where the Levites shall boil the
sacrifices of the people. Thus ends Ezekiel's second tour of the

Temple area.

Third Tour of the Temple
There is still one thing, however, that Ezekiel has not
seen. The angel brings him back therefore into the altar court

and shows him a spring of water coming up from under the



threshold of the house, occupying a position similar to that of the
brazen sea in Solomon’s Temple.

Ezekiel is then conducted via the north gate into the outer
court and then round to the eastern gate of that court, and
outside of that gate the waters reappear and flow in an ever
widening and deepening stream onwards to the Dead Sea. The
waters are of a healing character and in the sea whence they
come a multitude of fish will be sustained.

Trees adorn the banks of the river, yielding fruit for food
and leaves for medicine. It is evident that medicine will be
needed in the time of their Lord’s reign upon earth.

While the people of Israel themselves will probably be
miraculously preserved from bodily weakness and ailments as
when they came out of Egypt (see Psalm 105:37), it will be their
privilege to minister medicine to the nations where sickness will
still persist although probably of much less frequent occurrence
than now. Satan will certainly not be free to afflict as he was in
the case of Job (see Revelation 20:2 and 3).

The prophet Zechariah speaks of these waters (chapter
14). He says that in the latter days the Lord’s feet shall stand
upon the Mount of Olives (the mount from which He ascended)

and the mountain shall cleave asunder in the midst, half moving



to the north and half to the south, thus leaving a chasm
extending east and west.

He says also that, in that day, there shall be 'living' waters
go out from Jerusalem, ‘'half toward the former sea (the
Mediterranean) and half toward the hinder sea (the Dead Sea).'
It seems therefore that the waters seen in Ezekiel’s vision are
those which flow eastwards through the chasm made in Mount
Olivet at the Lord’s return in glory.

His glorious entry into the Temple will, as we have seen,

be made from the east - presumably therefore from Mount Olivet.

Position of the Temple in the Land

Ezekiel's conducted tours of the Temple area are thus
completed. Much more is revealed to him, however, concerning
the Temple and the City and the Land of Palestine [Israel], and a
few points command our further attention. Let us first consider
the precise position, in the Land, of the Temple structure.

The Land is to be divided among the Tribes by means of
parallel strips of land extending from the coast inward, of
approximately similar area. As, however, the Land is broader in
the south than in the north, the strips of land become gradually
narrower from north to south. They are to be allotted in the

following order:



Dan
Asher
Naphtali
Manasseh
Ephraim
Reuben
Judah
Benjamin
Simeon
Issachar
Zebulun
Gad
There is no portion for the Tribe of Levi, but between the
tribes of Judah and Benjamin there is to be a slightly narrower
portion dedicated to Jehovah. In the centre of this portion a
square is to be set apart as an oblation, the land on either side
thereof belonging to the 'Prince.’ The oblation is to be divided
into three parts, two of equal size and one half that size.
The northern portion is to be for the Temple structure, and
outside of that dwelling places for the priests. The middle portion
is to comprise twenty 'chambers' or villages for the Levites, while

the southern portion is to contain the City, and outside the City



produce is to be grown for the City dwellers.

The Oblation may be shown thus:

Temple

Priests’ Dwellings

Area

Prince’s Portion

Levites’ Dwellings

Gardens City Gardens

The distance from the Temple to the centre of the City
would be about four miles, and while the Temple would
correspond approximately with the ancient site of Mount Zion, the
City would likewise correspond with the site of Bethlehem.

This, however, must not be stated too dogmatically as
there will obviously be considerable changes in the topography of

the country as a result of the cleavage in the Mount of Olives.

The Chambers of the Temple

Let us now further consider the chambers of the



Sanctuary. On either side of each gate in the outer court there
are fifteen chambers in three stories, making a total of ninety. In
the wall of the Levites’ court there are also ninety chambers
similarly placed.

In each case these are strengthened by two pillars, one on
either side of the gate. At the eastern entrance to the altar court
there are thirty chambers in three stories (fifteen on either side of
the entrance) and in the north and south walls of the Temple
court, there are thirty chambers in three stories, again making a
total of ninety.

Built against the Temple itself on either side there are
forty-five chambers in three stories, also making a total of ninety.
The total number of chambers in or against the walls is therefore
360. Inside of each of the six gates in the two outer courts there
are six chambers, each set of three being connected by arches,
making a total of 36.

The two additional chambers at the north gate of the court
of the Levites and the two chambers on either side of the altar
bring the grand total to 400 chambers.

We have already seen that the chambers in the Temple
court are for the priests and those in the altar court for the

singers. It seems reasonable to suppose therefore that those in



the Levites’ court are for the Levites and those in the people’s
court for the use of the people.

There remain those in the Temple itself and one wonders
whether these will be reserved for the use of the heavenly
visitors, the attendants of the King of kings Himself, whose

throne is established in the inner Sanctuary.

The Table and the Sacrifices

It has been previously, noticed that in the temple itself the
only piece of furniture referred to is the table of the Lord (chapter
44:16). Now this is the expression used by Paul to denote the
communion table at which we partake of the Lord’s Supper.

Moreover, in the twenty-second chapter of the Gospel of
Luke, our Lord said to His disciples, ‘I appoint unto you a
kingdom as my Father hath appointed unto me; that ye may eat
and drink at my table in my kingdom, and sit on twelve thrones,
judging the twelve tribes of Israel.’

Shortly afterwards He said. 'l will not drink henceforth of
the fruit of the vine until | drink it new with you in my Father’s
kingdom." It would seem, therefore, that the table which replaces
the incense altar in the future Temple will be the place where the
Lord Jesus will drink the new wine of the Kingdom with His

disciples.



In this connection it is interesting to notice that while the
blood of the sacrifices slain in the Temple of Ezekiel was to be
put upon the horns, settle and border of the sacrificial altar and
upon the 'posts of the House,' there is no mention of any blood
taken into the Temple.

While therefore the ritual of the Temple courts is
concerned with sacrifices and blood, the ritual of the Temple itself
would seem to be confined to bread and wine. So the Old
Testament order and the New Testament order are beautifully
brought together in the Temple of Jehovah when our Lord shall
reign manifestly in the midst of His people.

Then, the service of the courts as well as the service of
the Temple will be memorials of the one all-sufficient sacrifice for
sins offered upon Calvary’s Cross.

The offerings enjoined upon the nation in connection with
this Temple afford ample proof that the institution was intended
for an age of grace and not to be operated under the law. Two of
the three great Jewish feasts only are preserved under Ezekiel's
order of things, viz. the Feast of the Passover and the Feast of
Tabernacles.

In addition to the offerings on these occasions there are

the daily, weekly and monthly sacrifices. All these, however, are



different from those prescribed under the Levitical law. All
sacrifices in Ezekiel's Temple are to be provided by the Prince.
Hence, at the Passover, in place of the customary lamb for each
household there is to be one bullock for the whole nation.

Under the law, the firstborn of all cattle and a yearly tithe
of all increase were to be dedicated to the Lord, together with
numerous other sacrifices and oblations. In the coming
[millennial] age, however, such will be Israel’s abundant
fruitfulness that the Lord will require of the people only one-
sixtieth of corn produce, one-hundredth of the oil and one in 200
of cattle.

Moreover, all these things are to be given by the people to
the Prince to supply him with the wherewithal to provide the
national sacrifices. The sacrifices will be offered by the priests
and the priests will partake thereof.

The question naturally arises, How will this Temple be
built? It seems clear that the topographical preparation for the
building and the appearance of the 'living' waters will take place
on the Lord’s first contact with the earth at His coming.

That He is the Builder of the temple there can be no
doubt, for Zechariah says of Him, 'He shall build the Temple of

the Lord and He shall bear the glory." It seems equally clear,



however, that others - 'even those that are far off' - will assist in
the building (Zechariah 6:12-15). This being so, the building will
obviously take time, though perhaps not so long as we might
suppose.

Between our Lord’s descent upon Olivet and His triumphal
entry into the new Temple several things must occur, e.g. the
treading of 'the winepress of the fierceness and wrath of Almighty
God' and the judgment of the nations (Matthew 25).

Whether, however, during, all the intervening period He
will be here in person or whether He will at any time withdraw,
with the glorified saints, into the heavenly city, or into heaven

itself, the event must be left to reveal.

Conclusion

Another question which arises is, Who is the Prince? ltis
said that he will give his sons their inheritance out of his own
portion of the land and shall not take away from the tribes their
possessions. It would seem therefore that he is an ordinary,
mortal man, whom the Lord will appoint over His people at that
time (see Luke 20:34-36).

The term 'oblation' is sometimes applied to the area
covering the Temple and the priests’ portion and sometimes

includes the Levites’ portion. And on one occasion it refers to the



whole square, including the City and the City gardens. The term
varies in meaning according to the particular connection in which
it is used.

Even the priests’ portion is spoken of as a 'profane' place
when contrasted with the Temple buildings, which are 'holy." The
whole square of the oblation (including both Temple and City) is
evidently taken together as indicating the earthly dwelling place
of the Son of God; for the name of the City is Jehovah Sammah -
Jehovah is there.

The Temple itself evidently stands upon the summit of a
mountain, for the Lord said to Ezekiel, 'Upon the top of the
mountain the whole limit thereof round about shall be most holy.
Behold! this is the law of the house' (chapter 43:12).

"It shall come to pass in the last days that the mountain of
the Lord’s house shall be established in the top of the mountains,
and shall be exalted above the hills, and all nations shall flow
unto it.

And many people shall go and say, Come ye, and let us
go tip to the mountain of the Lord, to the house of the God of
Jacob; and he will teach us of his ways, and we will walk in his
paths: for out of Zion shall go forth the law, and the word of

Jehovah from Jerusalem. And he shall judge among the nations,



and shall rebuke many people: and they shall beat their swords
into plowshares, and their spears into pruninghooks: nation shall

not lift up sword against nation, neither shall they learn war any

more' (Isaiah 2:2-4).
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